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REv. RICHARD PRICE, D. D. LL. D. F. R. S. 


' FELLOW OF THE AMERICAN 'PHILOSOPHICAL 
SOCIETIES AT PHILADELPHIA AND BOSTON, 


Tuts Manvat of John Milton is now, moſt 
juſtly inſcribed, as the aſſertor and protec- 
-tor of the civil and religious rights of man- 
kind. Who, with dangers compaſſed round, 
yet undiſmayed by the terrors of abſolute 
power, the frowns of fortune, and the ma- 
lignity of the times, never relinquiſhed his 
principles; but, with conſiſtency and for- 
titude, maintained thoſe principles which at 
preſent enlighten the world; and give aſ- 
ſurances that human nature will be improv- 
ed to the utmoſt of its faculties, reſting 
with Aeity alone to fix their boundary. 


THE ED ITOR, 

AN ENGLISHMAN 
A LOVER OF LIBERTY, HIS COUNTRY; 
AND ITS ORIGINAL CONSTITUTION; 


AS MOST NOBLY CONFIRMED 


AT THE GLORIOUS REVOLUTION: 


— — 


TO THE 


PARLIAMENT 


OF THE 


COMMONWEALTH OF ENGLAND, 
WITH THE DOMINIONS THEREOF. 


I nave prepared, ſupreme council, againſt the 
much expected time of your fitting, this treatiſe ; 
which, though to all chriſtian magiſtrares equally | 
longing, and therefore to have been written' in 
the common language of chriſtendom, natural 
dutie and affection hath confined, and dedicated 
firſt to my own nation: and in a ſeaſon wherein 
the timely reading thereof, to the eaſier accom - 
pliſhment of your great work, may ſave you much 
labour and interruption; of two parts uſually 
propoſed, civil and eccleſiaſtical, recommending 
civil only to your proper care, ecclefiaſtical to 
them only from whom it takes both that name 
and nature. Yet not for this cauſe only do I re- 
quire or truſt to finde acceptance, but in a two- 
fold reſpect befides : firſt, as bringing clear evi: 
dence of ſcripture and proteſtant maxims to the 
EIT of England, who in all their late acts, 
| 1 upon 


8 


* - 
<4 3 
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A 


(vi) 


5 upon oceaſſon, have profeſſed to aflert_only che 


true proteſtant chriſtian religion, as it is contain- 


ed in the oy ſcriptures: next, in regard that 


eing but for a time, and having in 
—yourſelyes a chriſtian Ubertie of your own, which 


at one time or other may be oppreſſed, thereof 
truly ſenſible, it will concern you while you are 


in power, fo to regard other mens conſciences, as 
you would your own ſhould be regarded in the 
power of others; and to conſider that any law 
againſt conſcience is alike in force againſt any 
conſcience, and ſo may one way or other juſt- 
ly redound upon yourſelves. One advantage I | 
make no doubt of, that I ſhall write to many 
eminent perſons of your number, alreadie perfect 
and reſolved in this important article of chri- 
ſtianitic. Some of whom I remember to have 
heard often for ſeveral years, at a council next in 
authoritie to your own, ſo well joining. religion 
with civil prudence, and yet ſo yell diſtinguiſhing 
the different power of either, and this not only 
voting, but frequently reaſoning why it ſhould be 
ſo, thar if any there preſent had been before of 
an opinion contrary, he might doubtleſs have de- 
parted thence a convert in that point, and have 
confeſſed, that then both commonwealth and re- 
ligion will at length, if ever, flouriſh in chriſten- 
dom, when either they who govern diſcern be- 


tween civil and religious, or NT only who ſa 


difcern 


3 


(wi ) 
Ho 4 mall be admitted to govern. Till then 


nothing but troubles, perſecutions, commotions 
can be expected; the inward decay of true religion 


among ourſelves, and the utter overthrow at laſt 
by a common enemy. Of civil libertie I have 
written heretofore by the appointment, and not 
without the approbation of civil power: of chri- 
ſtian libertie I write now; which others long ſince 
having done with all freedom under heathen em- 
perors, I ſhouldydo wrong to ſuſpect, that I now 
ſhall with leſs under chriſtian governors, and ſuch 
eſpecially as profeſs openly their defence of chri- 
ſtian libertie ; although I write this not otherwiſe 
appointed or induced than by an inward perſuaſion 
of the chriſtian dutie which I may uſefully dif- 
charge herein to the common Lord and Maſter 
of us all, and the certain hope of his approbation, 
firſt. and chiefeſt to be ſought: In the hand of 
- whoſe providence I remain, praying all ſucceſs 
and good event on your publick councels to the 
nes of true _—— and our civil rights, 
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Two things there be which have been ever 
found working much miſchief to the church of 
God; and the advancement of truth; force on the 
one ſide reſtraining, and hire on the other ſide 
corrupting the teachers thereof, Few ages have 
been ſince the aſcenſion of our ſaviour, wherein 
the one of theſe two, or both together have not 
preyailed. It can be at no time therefore unſeaſon- 
able to ſpeak of theſe things; ſince by them the 
church is either in continual detriment and op- 
preſſion, or in continual danger. The former ſhall 
be at this time my argument; the latter as I ſhall 
find God diſpofing me, and opportunity inviting. 
What I argue, ſhall be drawn from the ſcripture 
-only ; and therein from true fundamental principles 
of the goſpel, to all knowing chriſtians undenia- 
ple. And if the governors'of this commonwealth 

my: to 


N 
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| fince the rooting out of prelates have made leaft 
uſe of force in religion, and moſt have favoured 
chriſtian libertie of any in this iſland before them, 
| fince the firſt preaching of the goſpel, for which. 
| are not to forget our thanks to God, and their 
due praiſe, they may, I doubt not, in this treatiſe 
| find that which noFvnly will confirm them to-de- 
fend ſtill the chriſtian libertie which we enjoy, but 
will incite them alſo to enlarge it, if in ought they 
_ yet ſtraighten it. To them who perhaps hereafter, 
lefs experienced. i in religion, may come to govern 
or give us laws, this or other ſuch, if they pleaſe, 
may be a timely inſtruction: however, to the truth 
it will be, at all times, no unneedful teſtimonie; 
at leaſt ſome diſcharge of that general dutie which 
no chriſtian but, according to what he hath receive 
ed, knows is required of him, if he have ought 
more conducing to the advancement of religion 
than what. 7 is uſually endeavoured, freely to im- 
part. i. : 
It will require no great TORRE; des 65 | 
unſold what is here meant by matters of religion; 
being as ſoon apprehended as deſigned, ſuch things | 
as belong chicfly to the knowledge and ſervice of 
| God: and are either above the reach and light of 
nature without revelation from above, and therefore 
hable to be variouſly underſtood by human reaſon ; 
or fuch things as are enjoined or forbidden by di- 
yige-precept, which elſe by the light of reaſon | 
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would ſeem indifferent to be done or not done; 
and ſo likewiſe muſt needs appear to every man as. 
the precept is underſtood. . Whence I here mean 
by conſcience or religion, that full perſuaſion where- 
by we are aſſured that our belief and practice, as 

far as we are able to apprehend and probably make 
appear, 1s according to the will of God and his 


holy ſpirit within us, Which we ought to follow 


much rather than any law of man, as not only his 
word eyęry where bids us, but the very dictate of 
reaſon tells us, (Acts iv. 19.) © Whether it be right 
in the ſight of God, to hearken unto you more than, 
unto God, judge ye.” That far. belief or practice 
in religion according to this conſcientious perſuaſion. 


no man ought to be puniſhed or moleſted by any 


[4 


outward force on earth. whatſoever, I diſtruſt not, 

through God's s implored aſſiſtance, to make plain 

by theſe following arguments. | 
Firſt, it cannot be denied, being ther main ſoun- 


dation of our proteſtant religion, that we of theſe 
ages, have no other divine rule or authoritie from 


without us, warrantable to one another as a common 
ground but the holy ſcripture; and no other within 
us, but the illumination of the holy ſpirit ſo inter- 
| renin, that ſcripture as warrantable only to our- 
| ſelves, and to ſuch whoſe conſciences we can fa. 
| perſuade, can haye no other ground in matters of 
religion but only from the ſcriptures. .. And theſe. 
"ws not DI to be underſtood a this 

vine 
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gion to any other mens conſciences but their own. 


e dnss be which no man can know at al 
times to be in himſelf, much leſs to be at any time 


for certain in any other, it follows clearly, that 


no man or body of men in theſe times can be the 
infallible judges or determiners in matters of reli- 


And therefore thoſe Bereans are commended, 
(Acts xvii. 11.) who after the preaching even of 
St. Paul, * ſearched the ſcriptures daily, whether 
thoſe things were ſo.” Nor did they more than 
what God himſelf in many places commands us 

by the ſame apoſtle, to ſearch, to try, to judge of 
theſe things ourſelves : and gives us reaſon alſo, 
(Gal. vi. 4, 5.) © let every man prove his own 
work, and then' ſhall he have rejoicing in himſelf 
alone, and not in another: for every man ſhall 
bear his own burden.” If then we count it ſo ig- 


norant and irreligious in the papiſt to think himſelf 


_ diſcharged in God's account, believing only as the 
church believes, how much greater condemnation 
will it be to the proteſtant his condemner, to think 
himſelf Juitified, believing only as the ſtate be- 
 Leves? 4 
With good cauſe therefore, it is he . 
conſent of all ſound N writers, that nei- 
"ther traditions, counſels, canons of any vi- 
ſible church, much leſs edicts of any magiſtrate 
or civil ſeſſion, but the ſcripture only can be the 
final judge or rule in matters of religion, and that 
only in the conſcience of every chriſtian to himſelf. 
| Which 


7 Judged of no man.” 


IN. ECCLESFASTICAL CAUSES. . s 
| Which proteſtation made by the firſt publick 
reformers of our religion againſt the imperial edicts 
of Charles the fifth, impoſing church-traditions 
without ſcripture, gave firſt beginning to the name 
of PROTESTANT; and with that name hath ever been 
received this doctrine, which prefers the ſcripture 
before the church, and acknowledges none but 
the ſcripture. ſole interpreter of itſelf to the con- 
ſcience. For if the church be not ſufficient to be 
implicitly believed, as we hold it is not, what can 
there elſe be named of more authoritie than the 
church but the conſcience; than which God only 
is greater? (1 John iii? 20.) But if any man ſhall 
pretend, that the ſcripture judges to his conſcience 
for other men, he makes himſelf greater not only 
than the church, but alſo than the ſcripture; than 
the conſciences of other men; a preſumption too 
high for any mortal; ſince every true chriſtian able 
to give a reaſon of his faith, hath the word of God 
before him, the promiſed holy ſpirit, and the 
mind of Chriſt within him. (1 Cor. ii. 16.) A 
much better and ſafer guide of conſcience, which 
as far as concerns himſelf he may far more cer- 
tainly know, thang any outward rule impoſed upon 


him by others whom he. inwardly neither know 


nor can know, at leaſt knows nothing of them | 
more ſure than this one thing, that they cannot be 
his judges in religion. (1 Cor. ii. 15.) “ The ſpi- 
ritual man judgeth all things,. but he e s 
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+  Chiefly for this cauſe do all true proteſtahts 
account the pope antichriſt, for that he aſſumes | 
to himſelf this infallibilitie over both the con- 
ſeience and the ſcripture ; © ſitting in the tem- 
ple of God,” as it were oppoſite to God, * and 
exalting himſelf above all that is called God, or 
is worſhiped,” (2 Thefſ. ii. 4.) That is to ſay, 
not only above all ' judges and magiſtrates, who 


175 though they be called gods, are far beneath infal- 
wöble, but alſo above God himſelf, by giving law 


both to the ſcripture, to the conſcience, and to the 


ſpirit itſelf of God within us. Wheteas we find, 


(James iv. 12.) © there is one lawgiver, who is a- 
ble to ſave and -® deſtroy: who art thou that 
judgeſt another? That Chriſt is the only Iaw-= 
giver of his church and that it is here meant in re- 
| ligious matters, no well grounded chriſtian will 
deny. Thus alſo St. Paul, (Rom. xiv. 4.) © who 
art thou that judgeſt the ſervant of another? · to 
his own lord he ſtandeth or falleth : but he ſhall 
ſtand; for God is able to make him ſtand.” As 
| therefore, of one beyond expreſſion bold and pre- 
ſumptuous, both theſe apoſtles demand, . who | 
art thou” that preſumeſt to impoſe other law of 


Judgment in religion than the only lawgiver and 


judge Chriſt, who only can ſave and can deſtroy, 
Lives to the conſcience ? And the forecited place 
to the Theſſalonians 'by compared effects reſolves 
us, that be he or they who or wherever they be or 

* N B Lan 


tu ECCLESIASTICAL cAvsts; 7 


can be, they are of far leſs authoritie than the 
church, whom in theſe things as proteſtants they 
receive not, and yet no lefs antichriſt in this main 
point of antichriſtianiſm, no leſs a pope or pope 
dom than he at Rome, if not much more; 
ſetting up ſupreme interpreters of ſcripture either 
thoſe doctors whom they follow, or, which is far 
worſe, themſelves as a civil papacie aſſuming un- 
accountable fupremacie to themſebves not in avi 
only but eccleſiaſtical cauſes. | 

Seeing then that in matters of ſin 2s 
hath been proved, none can judge or determine 
here on earth, no not church-governors them- 
ſelves, againſt the conſciences of other behevers, 
my inference is, or rather not mine but our ſa- 
viour's own, that in thoſe matters they neither 
can command nor uſe conſtraint; leſt they run 
raſhly on a pernicious conſequence, fore warned 
in that parable, Matt. xiii. from verſe 26. to 31: 
« leaſt while ye gather up the tares, ye root up 
alſo the wheat with them. Let both grow goge- 
ther until the harveſt : and in the time of harveſt 
I will fay to the reapers—Gather ye together firſt 
the tares, &c. whereby he declares that this work 


neither his own miniſters, nor any elſe, can diſcern- 
ingly enough or judgingly perform without his own 
immediate direction, in his own fit ſeaſon; and 
that they ought rill then not to attempt it. Which 
is further confirmed 2 Cor. i. 24. not that we 
have dominion over your faith, but are helpers of 
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your joy.” II apoſtles had no dominion or con- 
ſtraining power over faith or conſcience, much leſs 


have ordinary miniſters: - (I Pet. v. a, 3.) © Feed 
the flock of God not by conſtraint, , f &c. neither 
28 being lords over God's s heritage.” | 
But ſome ;will object, that this erertiirows, all 
church diſcipline, all cenſure. of errors, if no man 
can determine. My anſwer is, that what they hear 


is plain ſcripture; which forbids not church ſentence 


or determining, but as it ends in violence upon thꝰ 


conſcience unconvinced. Let who ſo will interpret 
or determine, ſo it be according to true church 
diſcipline; which is exerciſed on them only who 
have willingly joined themſelves in that covenant 
of union, and proceeds only to a ſeparation from 


the reſt, proceeds never to any corporal inforce- 
ment or forfeiture of monie; which in fpiritual 
things are the two arms of antichriſt, not of the 
true church; the one being an inquiſition, the o- 
ther no better than a temporal indulgence of ſin for 


monie, whether by the church exacted or by the 


magiſtrate; both the one and the other a tem 


poral ſatisfaction for what Chriſt hath ſatisfied eter- 


nally; a popiſh commuting of penaltie, corporal 
for ſpiritual; a ſatisfaction to man, eſpecially to the 


magiſtrate, for what and to whom we owe none: 
ttheſe and more are the injuſtices of force and 
| fining in religion, beſides what I moſt inſiſt on, 
the violation of God's, expreſs commandment in 


* = 1 Moy © 


| tv nectnstanticat es.. 9 
the goſpel, as hath been thewn;/ Thus then if 


Church governors cannot uſe force in religion, 


though but for this reaſon, becauſe they cannot 
infallibly determine to the conſcience without con- 
vincement, much leſs have civil magiſtrates autho- 
tie to uſe force, where they can much leſs judge; 
unleſs they mean only to be the civil executioners 
ſuch commiſſion, no nor yet eecleſiaſtical to any 
force or violence in religion. To ſum vp all in 
| brief, if we muſt believe as the magiſtrate appoints, 
why not rather as the church? if not as either 


without convincement, how can force be lawful? 


But ſome are ready to cry out, what ſhall then be 
done to. blaſphemie ? Them I would firſt exhort 
not thus to terrific and poſe the people with a 
greek word: but to teach. them better what it is; 
being a moſt uſual and cotnmon word in that lan- 
guage to ſignifie any ſlander, any malicious or evil 
' ſpeaking, whether againſt God or man or any thing 
to good belonging: blaſphemie or evil ſpeaking 
_ againſt God maliciouſſy, is far from conſcience in 


religion; according to that of Mark ix. 39. there 


is none who doth a powerful work in my name, 
and can lightly ſpeak evil of me. If this ſuffice 
not, I refer them to that prudent and well delibe- 
rated act of Auguſt 9, 1650; where the Þarlia- 
ment defines blaſphemie againſt God, as far as it is 
a crime belonging to civil judicature, * plenids ac 
B | melius 
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melius Chryſippo and Crantore; in Abi © en 
gliſh, more warily, more qudiciouſly, more ortho- 
doxallyſſ than twice their number of divines have 
done in many a prolix volume: although in all 
likelihood they, whoſe whole ſtudie and profeſſion 


theſe things are, ſhould be maſt intelligent and au- 
thentic therein, as they are for the moſt part, yet nei- 


ther they, not theſe; unerring always or infallible. 

But we ſhall not carry it thus; another greek 
apparition "ſtands in our way, hereſie and 
«heretic ;”” in like manner alſo railed at to the 
people as in a tongue \ unknown: $4 hey ſhould 
firſt interpret to them, that hereſie, by what it 
ſigniſies in · that language, is no word of evil note; 
meaning only the choice or following of any opi- 
nion good or bad in religion or any other learn- 
ing: and thus not only in heathen authors, but 
in the new Teſtament itſelf without . cenſure: or 


blame. (Acts xv. 5.) Certain of the hereſie of the 


phariſees which believed,” and xxvi. 5. after the 
exacteſt hereſie of our religion I lived a phariſee.” 


: 


In which ſenſe, preſbyterian or independent may | 


without reproach be called a hereſie. Where it is 
mentioned with blame, it feems to differ little 
from ſchiſm ; (1 Cor. xi. 18. 19.) „] hear that 
there be ſchiſms among you, &c. for there muſt 


alſo Be hereſies among you, &c. ;”” though ſome 


| who write of: hereſie after their own heads, would 
7s" TO 2 0 | make 


[OR 
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make it far worſe than ſchiſm; whereas on the 
contrarie, ſchiſm ſignifies diviſion, and in the 
worſt ſenſe ; hereſie, choice only of one opinion 
before another, which may be without diſcord. 
In apoſtolie times, therefore, ere the ſeripture was 
written, hereſie was a doctrine maintained againſt 
the doctrine by them delivered: which, in theſe 
times, can be no otherwiſe defined than a doc- 
trine maintained againſt the light, which we now 
only have, of the ſcripture. 6 
Seeing therefore that no man, no Hod, no ſeſſion 
of men, though called che church, can judge defini- 
tively the ſenſe of ſcripture; to another man's con- 
ſcience, which is well known to be a general maxim 
of the proteſtant religion, it follows plainly, that he 
who holds in religion that belief or thoſe opinions 
which to his conſcience and utmoſt underſtanding 
appear. with moſt evidence or probability in the 
ſcripture, though to others he ſeem ,erroneous, 
can no more be juſtly cenſured for a heretic than 
his cenſurers; Who do but the ſame thing them- 
ſelves while they cenſure him for fo doing. For 
aſk them, or any proteſtant, which hath moſt au- 
thoritie, the church or the ſcripture? they will 
_ anſwer, doubtleſs, that the ſcripture: and what 
hath moſt authoritie, that no doubt but. they will 
: confeſs is to be followed. _ He then who to his 
beſt apprehenſion | follows the ſcripture, though 
ug any point of doctrine by the whole church 
in FO B 2 f received, 


” 


ne 
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received, is not the heretic; but he who follows 
the church againſt his conſcience and pore 
grounded on the ſcripture. 
| To make this yet more undeniable, I hall only 
| borrowa plain fimilie, the ſame which our own wri- 
ters, when they would demonſtrate plaineſt that we 
rightly prefer the ſcripture before the church; uſe 
frequently againſt the papiſt in this manner, As 
the Samaritans belieyed Chriſt, firſt for the woman's 
word, but next and much rather for his own, fo 
we the ſcripture ; firſt on the church's word, but 
afterwards and much more for its own, as the 
word of God; yea the church itſelf we believe 
then for the ſcripture. The inference of itſelf 
follows: if by the proteſtant doctrine we believe 
the ſcripture not for the church's ſaying, but for 
its own, as the word of God, then ought we to 
believe what in our conſcience we apprehend the 
fcripture to ſay, though the viſible church with 
all her doctors gainſay ; and being taught to be- 
lieve them only for the ſcripture, they who fo do 
are not heretics, but the beſt proteſtants : and by 
their opinions, whatever they be, can hurt no pro- 
7 teſtant, whoſe rule is not to receive them but from 
the ſcripture : which to interpret convincingly to 
his own conſcience none is able but himſelf, guided 
by the holy ſpirit; and not ſo guided, pane the | 
he to himſelf can be a worſe deceiver. 2 
"FIR" therefore whoſe 3 
| |  touchſtone 
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touchſtone is the ſcripture z nothing can with more 
conſcience, more equitie, nothing more proteſtantly 
can be permitted than a free and lawful debate at 

all times by writing, conference, or diſputation of 
what opinion ſoever, diſputable by ſcripture : con- 
cluding, that no man in religion is properly a he- 
retic at this day, but he Who maintains traditions 
or opinions not probable by ſcripture ; who, for 
ought I know, is the papiſt only ; he the only he- 
retic; ho counts all heretics but himſelf. Such 
as theſe, indeed, were capitally puniſhed by the 
law of Moſes, as the only true heretics, idalaters, 
plain and open deſerters of God and his known = 

law: but in the goſpel ſuch are puniſhed by ex- 
communion only; (Tit; ui. 40.) * an heretic, after 
the firſt and ſecond admonition, reject.” 

But they who think not this heavy enough, and 
underſtand not that dreadful awe and ſpiritual effi- 
eacie which the apoſtle hathexpreſſed fo highly to be 

in church-diſcipline; (2 Cor. x.) of which anon; 
and think weakly that the church of God cannot 
long ſubſiſt but in a bodily fear, for want of other 
proof, will needs wreſt that place of S. Paul, Rom. 
itt. to ſet up civil inquiſition, and give power to 
the magiſtrate botk of civil judgment and puniſh- 
ment in cauſes eocleſiaſtical. But let us ſee with 
what ſtrength of argument. Let every ſoul be 
ſubject to the higher powers.” Firſt, how ' prove 
__ * the apoſtte' means other powers than 
| B 3 ey ak 
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fuch as they to whom he writes were then under; 
who meddled not at all in eccleſiaſtical cauſes, 
_ unleſs as tyrants and perſecutors; and from them, 
I hope, they will not derive either the right of 
magiſtrates. to judge in ſpiritual © things, or the 
duty of ſuch our obedience: How prove they 
next, that he intitles them here to ſpiritual cauſes, 
from whom he withheld,” as much as in him lay, 
the judging of civil. (1 Cor. vi. 1, &.) If he 
himſelf appealed to Cæſar, it was to judge his in- 
nocence, not his religion. * For rulers are not 
a terror to good works, but to the evil; then 
are they not a terror to conſcience, which is the 
rule or judge of good works grounded on the 
ſeripture. But hereſie, they ſay, is reckoned 
among evil works; (Gal. v. 20) as if all evil works 
were to be puniſhed by the magiſtrate; whereof 
this place, their own citation, reckons up beſides 
hereſie a ſufficient number to confute them; * un- 
eleanneſs, wantonneſs, enmitie, ſtrife, emulations, 
animoſities, contentions, © envyings; all which 
are far more manifeſt' to be judged by him than 
hereſie, as they define it; and yet I ſuppoſe they 
will not ſubject theſe evil works, nor many more 
lach like, to his cogniſanoe and puniſnment. 
e Wilt thou then not be afraid of the power ? do 
that which is good and thou ſhalt have praiſe of the 
fame.” This ſhews that religious matters are not 
dere n meant, ; 11 from the * here ſpoken 
ay + 8 1 
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of they could have no praiſe, t For he is the 
miniſter of God to thee for good.“ True; but 
in that office, and to that end, and by thoſe means, 
which in this place muſt be clearly found, if from 
this place they intend to argue. And, how for thy 
good by forcing, oppreſſing, and inſnaring thy 
conſcience? Many are/ the miniſters of God, and 
their offices no leſs different than many; none 
more different than ſtate and church- government. 
Who ſceks to govern both, muſt needs be worſe 
than any lord prelate or church- pluraliſt: for he 
in his own facuitie and profeſſion, the other not in 
his own, and for the moſt part Hot thoroughly un- 
derſtood, makes himſelf ſupreme lord or pope of 
the church as far ash is civil juriſdiction ſtretches, 
and all the miniſters of God therein, his miniſters, 


or his curates rather in the function only, not inn 
the government: while he himſelf aſſumes to rule 


by civil power things to be ruled only by ſpiritual: 
* when as this very chapter, v. 6. appointing him his 
peculiar office, which requires utmoſt attendance, 
forbids him this worſe than church- plurality from 
that full and weighty charge, wherein alone he is 
ce the miniſter of God, attending continually on 
eee bis on neot 5 ol 7 
5.6 To little purpoſe will they here inſtance 
Moſes, who did all by immediate divine di- 
rection; no, nor yet Aſa, Jehoſhaphar, or Joſiah, ae 
who both might when they pleaſed receive anſwer 
from God, and had a commonyealth by him de- 
B4 liyered 
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* Hyered them, incorporated with a national chorch 
exerciſed more in badily than in ſpiritual worſnip, 
ſo as that the church might be called a common- 
wealth and the whole commonwealth a church: 


nothing of which can be ſaid of chriſtianitic, de- 


livered without the help of magiſtrates, yea in the 
midſt of their oppoſition; how little then with 


anx reference to them or mention of them, fave 
anly of our obedience to their civil laws, as they» 


"> 


eountenance good and deter evil: which is the 


l work of the magiſtrate, following in the 
fame verſe, and ſhews diſtinctiy wherein he is the 
miniſter of God, © a reyenger to execute wrath. 
on him that doth evil.” But we muſt firſt know 
who it is that doth evil: the heretic they ſay 
among the firſt. Let it be known then certainly 
who. is a heretic : and that he who holds opinions 


in religion profeſſedly from tradition, or his own; 


inventions, and not from ſcripture but rather ee 
it, is the only heretic; and yet though ſuch, not 
always puniſhable- by the magiſtrate, unleſs da 

evil againſt: a cryil law, properly ſo-called; hath. 
been already proved without need of repetition. = 
e But if thou do that which is evil, be afraid. 


© To do by ſeripture and the goſpel according to 
. _ not to. be afraid, he ought not by his judging ta 


give- cauſe, Cauſfs therefore of religion are not 
bs: eee ama s"4 
| Vain, 
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vein.” Ves altogether in vain, if it ſmite be 
knows not what ; if that for hereſie, which not the 
church itſelf, much leſs he, can determine abſo- 
lutely to be ſo; if truth for error, being himfelf 
ſo often, fallible, he bears the fword not in vain 
only, but unjuſtly. and to evil. Be ſubjeRt not 
only for wrath, but for conſcience ſake.” How, for 
conſcience ſake againſt conſcience? By all theſe 
5 reaſons it appears plainiy that the apoſtle in this 
place gives no judgment or coercive power to 
magiſtrates, neither to thoſe then, nor theſe now, in 
matters of religion; and exhorts, us no otherwiſe | 
than he exhorted thoſe Romans. 
Itqhath now twice befallen me to aſſert, e 
| God's alliſtance,. this moſt wreſted and vexed place 
of ſcripture; heretofore, againſt Salmaſius and regal 
tyrannie over the ſtate; now, againſt Eraſtus and ſtate- 
tyrannie over the church. If, from ſuch uncertain 
or rather ſuch improbable grounds as theſe, they 
endue magiſtracie with fpiritual judgment, they 
may as well inveſt him̃ in the ſame ſpiritual kind 
Vich power of utmoſt. puniſhment,  excommuni- 
cation ; and then turn ſpiritual into corporal, as 


no worſe authors did than Chryſoſtom, Jerome; and! 


Auſtine, whom Eraſmus and others, in their notes 


3 on the new Teſtament, have cited to interpret that 


eutting off, which. S. Paul withed'to them who had 
brought back the Galatians, to circumciſion, no; 
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and Grotius adds that this aonciliag: puniſſnment 
of circumciſers became a penal law thereupon 
among the Viſigothes: a dangerous example of 
beginning in the ſpirit to end ſo in the fleſn: 
whereas t- at cutting off much likelier ſeems meant 
as cutting off from the church, not unuſually ſo 
tefmecb in ſcripture, and a zealous imprecation, 
ndt a command. But I have mentioned this paſ- 
ſage to ſhew how abſurd they often prove who have 
not learned to diſtinguiſh nghtly between civil * 
and eccleſiaſtical. 
Ho many perſecutions, POR as: 
baniſhments, penalties. and ſtripes! how much 
_ bloodſhed have the forcers of - conſcience + to 
anſwer for, and proteſtants rather than papiſts ! 
For the papiſt;Judging by his principles, puniſhes 


them who believe not as the church believes, 


though againſt the ſcripture : but the proteſtant, 
teaching every one to believe the ſcripture, though 
| againſt the church, counts heretical and perſecutes, 
againſt his own principles, them who in any par- 
ticular ſo believe as he in general teaches them; 
them, who. moſt honor and believe divine ſcripture, 
but not againſt it any human interpretation, though. 
univerſal; them, who i interpret ſcripture only to 
themſelves, which by his own poſition nonę but 
| they to themſelves can interpret; them, who uſe 
the ſcripture no otherwiſe by his on doctrine 
to their edification, than he himſelf uſes it to 
heir ** and ſo, whom his doctrine ac- 
n 
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knowleges a true believer, his diſcipline perſecutes 
as a heretic. The papiſt exacts our belief as to 
the church due above ſcripture; and by the church, 
which is the whole people of God, underſtands 
the pope, the general councils prelatical only, 
and the ſurnamed fathers : but the forcing prote- 
ſtant though he deny ſuch belief to any church 
whatſoever, yet takes it? to himſelf and his teachers, 
of far leſs authoritie than to be called the church, 
and above ſcripture believed: which renders his 
practice both contrarie to his belief, and far worſe 
than that belief which he condemns in the papiſt. 
By all which well conſidered, the more he proſeſſes 
to be a true proteſtant, the more he hath to an- 
fwer for his perſecuting than a papiſt. No prote- 
ſtant therefore, of what ſect ſoever, following 
ſeripture only, which is the common ſect wherein 
they all agree, and the granted rule of every man's 
conſeience to himſelf, ought, by the common 
doctrine of nen 0 * forged or moleſted.” 
for religion. 
But as for poperie al idolatrie, why they 4 
may not hence plead to be tolerated, I have 
much leſs to ſay. Their religion the more 
conſidered, the leſs can be acknowledged a reli- 
gion; but a Roman prineipalitie rather, endea- 
vouring to keep up her old univerſal dominion 
under a new name and mere ſhadow of a catholic 


religion; being indeed more rightly named a ca- 


en hereſte againſt che ſcripture; wag" 
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mainly by à civil, and, except in Rome, 5 
foreign power: juſtly therefore to be ſuſpected, 
not tolerated by the magiſtrate of another country. 
Beſides, of an implicit faith, - which they pro- 
ſeſs, the conſcience” alſo becomes implicit ; and 
ſo by veluntarie fervitude to man's law, forfeits 
her chriſtian libertie. Who then can plead ſor 
ſuch à confcience, as being implicitly enthralled 
te man inſtead of God, almoſt becomes no con- 
ſcience; as the will, not free, becomes no will. 
Nevertheleſs, if they ought not to be tolerated, 

it is for juſt reaſon of ſtare more than of religion; 
Which they who force, though profeſſing to be 
proteſtants, deſerve as little to be tolerated them- 
ſelyes, being no leſs guilty of poperie in the moſt 
popiſh point. Laftly, for idolatrie, who knows it 
not to be evidently againſt all ſcripture both of the 
old and new Teftament, and therefore a true he- 
reſie, or rather an impietie; wherein à right con- 
ſeienee can have nought to do; and che works 
; thereof ſo manifeſt, that a magiſtrate ean hardly 
err in prohibiting and quite 1 

public and ſcandalous uſe thereof. 

From the riddance of theſe Heben I 8 
| cred yet to another reaſon; why it is unlawfol for 
the civil magiſtrate to uſe force in matters of re- 
gion; which is, becauſe to judge in thoſe things, 
though we ſhould grant him able, which is proved 
he is not, yet as a civil magiſtrate he hath no 
right, Chriſt hath a government of his own, fuf- 
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ficiens, of itſelf to all bis ends and purposes in 
governing his church; but much different from 
that of the civil magiſtrate: and the difference in 
this very thing principally conſiſts, that it-goveras 
not by outward force, and that for two reaſons, 
Firſt, becauſe it deals only with the inward man, 
and his aftiens, which are all ſpiritual, and to 
outward force not liable. Secondly, to ſhew us 
the divine excellence 'of his ſpiritual kingdom, 
able without worldly force, to ſubdue all the 
powers and kingdoms of this world, which are 
upheld by outward force only. | : 
That the inward man is nothing elſe but FR 
inward: part of man, his underſtanding and tus 
will, and that his actions thence proceeding ; yet 
not ſimply thence, but from the work of divine 
grace upon them, are the whole matter of re- 
gion under the goſpel, will appear plainly by 
eonſidering what that religion is; whence we 
ſhall perceive yet more plainly that it cannot be 
forced. What evangelic religion is, is told in 
two words, faith and charitie ; or belief and prac- 
tice. That both theſe flow either the one from 


the underſtanding, the other from the will, or 


both jointly from both, once indeed naturally 
free, but now only as they are regenerate and 
wrought on by divine grace, is in part evident 
to common ſenſe and principles unqueſtioned, 
the reſt by ſcripture : concerning our belief, (Matt. 
avi. 2 82 0 * and blood hath not 9 it 
"IR unt 
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unto thee, but my father which is in heaven i 
concerning our practice, as it is religious and 
not merely civil, Gal. v. 22. 23. and other places 
declare it to be the fruit of the ſpirit only. Nay 
our whole practical duty in religion is contained in 

charitie, or the love of God and our neighbour; 
no way to be forced; yet the fulfilling of the whole 
law; that is to ſay, our whole practice in religion 
If then both our belief and practice, which com- 
prehend our whole religion, flow from ' faculties 
of the inward man, free and unconſtrainable of 
| themſelves by nature, and our practice not only 
from faculties indued with freedom, but from love 
and charitie beſides, incapable --of force; and all 
theſe things by tranſgreſſion loſt, but renewed 
and regenerated in us by the power and gift of 
God alone, how can ſuch religion as this admit 
of force from man, or force be any way applied 


d 80 ſuch religion, eſpecially under the free offer of 


grace in the goſpel, but it muſt forthwith fruſ- 

trate and make of no effect both the religion and 
the goſpel. And that to compel outward pro- 
ſeſſion, which they will ſay perhaps ought to be 
compelled though inward religion cannot, is to 
compel hypocrifie, not to advance religion, ſhall 
yet, though of itſelf clear enough, be ere the 
concluſion further manifeſt, _ 

The other reaſon why Chriſt rejects ontward firvs 
tCpovetmanent ofliis church is, as I aid before, 
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to ſhew us the divine excellence of ni ſpiritual King- 

dom, able without worldly - force to ſubdue all the 
powers and kingdoms of this world, which are upheld 
by outward farce only: by which to-uphold re- 
ſigion otherwiſe than to defend the religious from 
outward violence, is no ſervice to Chriſt or his 
kingdom, but rather a diſparagement, and de- 
grades it from a divine and ſpiritual kingdom to 
a kingdom of this world: which he denies it to 
be, becauſe it needs not force to confirm it: (John 
xvili. 36.) If my kingdom were of this world, 
then would my ſervants fight, that I ſhould not be 
delivered to the jews.” This proves the king- 
dom of Chriſt not governed by outward force; as 
being none of this world, whoſe kingdoms are 

maintained all by force only: and yet diſproves 
not that a chriſtian commonwealth may defend 
itſelf againſt outward force in the cauſe of religion 
as well as in any other; though Chriſt himſelf, 
coming purpoſely to die for us, would not be ſo 
defended. (1 Cor. i. 27.) © God hath choſen the 
weak things of the world to confound the things 
which are mighty.” Then ſurely he hath not 
choſen the force of this world to ſubdue con- 
ſcience and conſcientious men, who in this world 
are counted weakeſt : but rather conſcience, a8 
being weakeſt, to fubdue and regulate force, his 
adverſarie, not his aid or inſtrument in governing 
the church. (2 Cor. x. 3. 4. J. 6.) © For wopgh 
| ve 


© A TREATISE or CIVIL: POWER 


we walk in the fleſh, we do not war after the 
fleſh : for the wgapogs of our warfare are not car- 
nal, but mighty through God, to the pulling down 
of ſtrong holds; caſting down imaginations, and 
every high thing that exalts itſelf againſt the know! 
ledge of God, and bringing into captivitie every 
thought to the obedience of Chriſt: and having 
in a readineſs to avenge all diſobedience.” Ir is 
evident by the firſt and ſecond verſes of this chap- 
ter, that the apoſtle here ſpeaks of that ſpiritual 
power by which Chriſt governs; his church, how 
all ſufficient it is, how powerful to reach the 
conſcience and the inward man, with whom it 
chiefly deals, and whom no power elſe can deal 
with, In compariſon of which, as it is here thus 
magnificently deſcribed, how uneffectual and weak 
| is outward force with all her boiſtrous tools, to 
the ſhame of thoſe chriſtians, and eſpecially thoſe 
churchmen, who to the exerciſing of church diſci- 


pline never ceaſe calling on the civil magiſtrate to 


interpoſe his fleſhly force; an argument that all 
tue miniſterial and ſpiritual power is dead within 
them: who think the goſpel, which both began 
and ſpread over the whole world for above three 
hundred years under heathen and perſecuting em- 
perors, cannot ſtand or continue, ſupported by 
| he Lemay divine preſence and protection to the 
Id's end, much eafier under the defenſive fa- 
3 wer ed of a chriſtian. ung unleſs it de 

* enacted 
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enacted and ſettled,” as they call it, by the ſtate, a 
ſtatute or a ſtate-religion :” and underſtand not that 
the church itſelf cannot, muck leſs the ſtate, ſettle 
or impoſe one tittle of religion upon our obedience 
implicit, but can only recommend or propound 
it to our free and conſtientious examination: 
unleſs they mean to ſet” the ſtate higher than the 
church in religion, and with a groſs contradiction 
give to the ſtate in their ſettling petition that com- 
mand of our implicit belief, which they deny i in 
their ſettled confellion both to the ſtare and to the 
church. Let them ceaſe then” to importune and 
interrupt the magiſtrate from attending to his own 
charge in civil and moral things, the ſettling of 
things Juſt; things honeſt, the defence of things 
teligious ſettled by the churehes within themſelves; 
and the repreſſing of their contraries determinable 
by the common light of nature; which is not to 
conſtrain or to repreſs religion, probable by ſcrip- 
ture, but the violators and perſecutors thereof: of 

an hich things he hath enough and more than 
enough to do, left yet undone; for which'the land 
groans and juſtice goes to wrack the while: let 
him alſo forbear force where he hath no right to 
judge for the conſcience i is not his | province: leaſt 
a worfe woe arrive him; for worſe offending, than 
was defiouneed by- out Taviour, (Marr. xxiii. 23.) 


artery nr ye! have forced the 5 
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which: was not to be forced; but judgment and 

mercy ye have not executed: this ye ſhould have 
done, and the other let alone. And ſince it is the 
counſel and ſet purpoſe of God in the goſpel by 
ſpiritual means which are counted weak, to over- 


4 come all power which reſiſts him; let them not 


go about to do that by worldly ſtrength, which he 
hath decreed: to do by thoſe means which the world 
counts weakneſs, leſt they be again obnoxious to 
that ſaying, which in another place is alſo written of 
the phariſees, (Luke vii. 30.) * that they fruſtrated 
the counſel. of God.” The main plea is, and 
urged with much vehemence to their imitation, 
that the kings of Judah, as I touched before, and 
eſpecially Joſiah, both judged and uſed force in re- 
ligion; (2 Chr. xxxiv. 33.) © he made all that were 
preſent in Tirael-to ſerve the Lord their God.” An 
argument, if it be well weighed, worſe than that 
uſed by the falſe prophet Shemaiah to the high 
prieſt, that in imitation of Jehoiada he ought to put 
Jeremiah in the ſtocks, (Jer. xxix. 24, 26, &c.) 
for which he received his due denouncement from 
N 2 th 
TE Bur to this beſides. return a three-fold an- 
ſwer: firſt, that the ſtate of religion under the goſ- 
pel is far differing from what it was under the law: 
then was the ſtate of rigour, childhood, bondage 
and works, to all which force was not unbefit- 


. manhood, free | t 


* 


IN ECCLESIASTICAL CAUSES, 27 


dom and faith; to all which belongs willing- 
neſs and reaſon, not force: the law was then 
written on tables of ſtone, and to be performed 
according to the letter, willingly or unwillingly; 
the goſpel, our new covenant, upon the heart of 
every believer, to be interpreted only by the ſenſe 
of charitie and inward perſuaſion: the law had no 
diſtinct government or | governors of church and 
commonwealth, but the prieſts and levites judged in 
all cauſes not eccleſiaſtical only but civil, (Deut. 
xvii. 8, &c.) which under the goſpel is forbidden 
to all church miniſters, as a thing which Chriſt their 
maſter in his miniſterie diſclaimed, (Lu. xii. 14.) 
as a thing beneath them; (1 Cor. vi: 4.) and by 
many of our ſtatutes, as to them who have a pecu- 
liar and far differing government of their owtls If 
not, why different the governors? why. not church 
miniſters - in ſtate affairs; as well as ſtate mini- 
ſters in church affairs? If church and ſtate ſhall 
be made one fleſh again as under the law, let it 
be withal conſidered, that God who then joined 
them hath now ſevered them; that which he ſo 
ordaining, was then a lawful conjunction; to ſuch 
on either ſide as join again what he hath ſevered, 
would be nothing now but their own 0 I Dajan 
fornication. 
Secondly, the os of Judah, uy chats magi⸗- 
ſtrates under the law, might have recourſe, as I 
ſaid before, to divine inſpiration; which our ma- 
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giftrates under the goſpel have 3 5 
the ſame ſpirit, which thoſe whom. they force have 
oft times in greater meaſure than themſelves: 
and fo, inſtead of forcing the chriſtian, they force 
the holy ghoſt; and, againſt that wiſe ee 
ef Gamaliel, fight againſt God. ; 
Thirdly, thoſe; kings and magiſtrates de 
Za in ſuch things only as were undoubtedly known and 
forbidden in the law of Moſes, idolatrie and direct 
apoſtacie from that national and ſtriẽt enjoined wor- 
Mip of God; whereof the corporal puniſhment was 
by himſelf expreſsly ſet down: but magiſtrates 
under the goſpel, our free, elective and rational 
worſhip, are moſt. commonly buſieſt to force 
thoſe, things which in the goſpel are either left 
free, nay ſometimes aboliſhed, when by them com- 
pelled, or elſe controverted equally by writers on 
both ſides, and ſometimes with odds on that fide 
_ which is againſt them. By which means they ei- 
ther puniſh that which they ought to favour and 
protect, or that with corporal puniſhment and of 
their own inventing, which not they but the 
church hath received command to chaſtiſe with a 


ſpiritval rod only. Vet ſome are ſo eager in their 


_ zeal. of forcing, that they refuſe not to deſcend at 
length tothe utmoſt ſhift of that parabolical proof, 
Luke my.'16,,&c; compel them to come = 
. therefore, magiſtrates may compel in ew 


by "Y 
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As if a parable were to be ſtrained through every | 
word or phraſe, and not expounded by the ge- 
neral ſcope thereof: which is no other here, than 
- the earneſt expreſſion of God's diſpleaſure on thoſe 
tecuſant jews,” and his purpoſe to prefer the gen- 
tiles on any terms before them; ay auen, _ 
by the word compel. 26 

But how compels he? doubtleſs no erw 
than he draws, without which no man can come 
to him, (John vi. 44.) and that is by the inward 
perſuafive' motions of his ſpirir, and by his mini- 
ſters; not by the outward TIEN 
MINE or his officers.” 

The true people of Chriſt, as is foetal; 
| Gum cx 3.) © are a willing people in the day 
„f his power. Then much more now when 
he rules all things by outward weakneſs, that both 
his inward power and their finceritie may the more 
appear. God loveth a chearful giver:“ then 
certainly is not pleaſed with an unchearful wor- 
ſhipper; as the very words declare of his evange- 
cal invitations: (Iſa. lu. i.) Ho, every one 

that thirſteth, come.” (John vii. $7.) “If any 
man thirſt.” (Rev. ili. 18.) * J eounſel thee. 
and (xxii. 17.) © whoſoever will, let him take the 
water of life freely.” And in that grand commiſ- 
ion of preaching to invite all nations (Mark, vi. 
16.) as the reward of them who' come, lo the 
NI of chem who come not is only ſpiritual. 
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the ſame ſpirit, which thoſe whom they force kave 
oft times in greater meaſure than - themſelves: 


and fo, inſtead of forcing the chriſtian, they force 
the holy ghoſt; and, againſt that wiſe e 


of Gamaliel, fight againſt God. 10 | 
. Thirdly, thoſe: kings and magiſtrates uſed * 


$i in ſuch things only as were undoubtedly known and 
forbidden in the law of Moſes, idolatrie and direct 
apoſtacie from that national and ſtriẽt enj joined wor- 


ſhip of God ; whereof the corporal puniſhment was 
by himſelf expreſsly ſet down: but magiſtrates 


under the goſpel, our free, elective and rational 


worſhip, are moſt. commonly buſieſt to force 


_ thoſe, things which in the goſpel are either left 
free, nay ſometimes aboliſhed, when by them com- 
pelled, or elſe controverted equally by writers on 


both ſides, and ſometimes with odds on that fide 


_ which is againſt them. By which means they ei- 
' ther, puniſh that which they ought . to favour and 
protect, or that with corporal puniſhment and of 
their own inventing, which not they but the 


church hath received command. to chaſtiſe with a 


_ ſpiritual rod only. Yet ſome are ſo eager in their 
AZ̃eceal of forcing, that they refuſe not to deſcend at 
length to the utmoſt ſhift of that parabolical proof, 
Luke xiy.'16,,&c; compel them to come in: 
0 en ee Wy, arg. in . 
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As if a parable were to be ſtrained through every 
word or phraſe, and not expounded by the ge- 
neral ſcope thereof : which is no other here, than 
che earneſt expreſſion of God's diſpleaſure on thoſe 
recuſant jews,” and his purpoſe to prefer the gen- 
tiles on any terms before r expreſſed ow 
by the word + compel.” "YE 
But how compels he? doubtleſs no deve 
than he draws, without which no man can come 
to him, (John vi. 44.) and that; is by the inward 
perſuafive' motions of his ſpirit, and by his mini- 
ters; not by the outward „ prin 
giſtrate or his officers. 

The true people ef Chriſt, as is foretold, 
(Palm cx. 3.) © are a willing people in the day 
f his power. Then much more now when 
he rules all things by outward weakneſs, that both 
his inward power and their finceritie may the more 
appear. God loveth a chearful giver:“ then 

certainly is not pleaſed with an unchearful wor- 
ſmipper ; as the very words declare of his evange- 
cal invitations: (If. lu. i.) „Ho, every one 
that thirſteth, come.” (John vii. 37.) © Tf any 
man thirſt,” (Rev. ili. 18.) * J counſel thee.” 
and (xxii. 17.) © whoſoever will, let him take the 
water of life freely.” And in that grand commiſ- 
© lon of preaching to invite all nations (Mark, wi. 
16.) as the reward of them who” edits; 10 tho 
NO of chem who come not is only ſpiritual. 
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0 But they bring now ſome reaſon with chair force, 
_ 'which muſt not paſs unanſwered; that the church 
of Thyatira was blamed, (Rev, ii. 20.) for ſuffering 
the falſe ** propheteſs to teach and to ſeduce.” 
I anſwer, that ſeducement is to be hindered by 
fit and proper means ordained in church diſci- 
pline; by inſtant and powerful demonſtration ta 
the contrary; by oppoſing truth to error, no un- 
equal match; truth the ſtrong, to error the weak, 
though ſly and ſhifting, - Force is no honeſt con- 
tutation; but uneffectual, and, for the moſt part, 
unſucceſsful, ofttimes fatal to them who uſe it: 
ſound doctrine diligently and duly taught, is of 
herſelf both ſufficient, and of herſelf (if ſome ſe- 
eret judgment of God hinder not) always preva- 

lent againſt ſeducers. This the Thyatirans had 

neglected, ſuffering, againſt church diſcipline, that 

woman to teach and "ſeduce among them: civil 

force they had not then in their power; being 
the chriſtian part only of that city, and then eſpe -, 
cially under one of thoſe ten great perſecutions, 


wWuhereof this, the ſecond, was raiſed by Domitianz 


_ force, therefore, in theſe matters could not be re- 
' quired ae. Ae were view __ ores them 
ſelves. - * ere 
1 hy pong MY the civil power heck” ods | 
right nor can do right by forcing religious things: 
I will now ſhew the wrong it doth; by violating 
n dal e the goſpel, the new 
1 birthright 
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kirthoight of every true believer, chriſtian libertie, 
(2 Cor. iii. 17.) Where the ſpirit of the Lord 
is; there is libertie.” (Gal. iv. 26.) < Jeruſalem. 
which is above, as free; which is the mother of us 
all; and ( 31.) ve are not children of the bond- 
woman, but of the free. It will be ſufficient in this 
Place to ſay no more of chriſtian libertie, than that: 
it ſets us free, not only from the bondage of thoſe: 
ceremonies, but alſo from the forcible impoſition 
of thoſe. circumſtances, place and time, in the 
worſhip of God; which, though by him com- 
manded in the old law, yet in reſpect of that vee 
ritie and freedom which is evangelieal, St. Paul 
comprehends both kinds alike, that is to ſay, both 
ceremonie and circumſtance, under one and the 
ſame contemptuous name of weak and beggarly 
rudiments, (Gal. iv. 3, 9, 10. Col. ii. 8. with 16.) 
conformable to what our ſaviour himſelf taught, 
(John iv. 21.) “ neither in this mountain nor yet 
at Jeruſalem. In ſpirit and in truth: for the Father 
ſeeketh ſuch toworſhip him. That is to ſay, not only 
fincere of heart, for ſuch he ſought ever, but alſo, 
as the words here chiefly import, not compelled 
to place, and by the ſame reaſon, not to any ſet 
time, as his apoſtle by the ſame. ſpirit hath taught 
us, (Rom. xiv. 6, &c.) © one man eſteemeth one 
day above another, another, &c (Gal. iv. 10.) 
7 W WET (Col. ii. 16.) 
C4 Theſe, 


8 


32 A.TREATISE OF CIVIL POWER)! 


_ .- Theſe, and other ſuch places of ſcripture, the 
beſt and learnedeft reformed writers have thought 
evident enough to inſtruct us in our freedom, not 

only from ceremonies, but from thoſe circumſtan- 
ces alſo, though impoſed with a confident perſua- 
ſion of moralitie in them, which they hold impoſ- 
fible to be in place or time. By what warrant 
then our opinions and practices are of late turned 
quite againſt all other proteſtants, and that which 

i to them orthodoxal, to us become ſcandalous 
and puniſhable by ſtatute, I wiſh were once again 
better conſidered; if we mean not to proelaim a 

ſchiſm, in this point, rar de de ea 1 re- 

formed churches abroad. 1 

They who would ſeem . vonfal 
that theſe things are indifferent, but for that very 
cauſe by the magiſtrate may be commanded; As 
if God of his ſpecial grace in the goſpel had to 

chis end freed us from his o.]n commandments in 
theſe things, that our freedom ſnhould ſubject us ta 

a more grievous yoke, the commandments of men. 
As well may the magiſtrate call that common 
or unclean which God hath cleanſed, forbidden to 
St. Peter; (Acts x. 15.) as well may he looſen 
that which God hath ſtraitened, or ſtraiten that 

which God hath looſened, as he may enjoin thoſe 
things in religion which God hath left free, and 
. eg — wich Sock hach oikes: olf. 1 
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he hath not oy given us this gift as a ſpecial pri- 


vilege and excellence of the free goſpel above the 
ſervile law, but ſtrictly alſo hath commanded us 


to keep it and enjoy. it. (Gal. v. 13.) © You 
are called to libertie. (x Cor. vii. 23.) © Be 
not made the ſervants of men.“ (Gal. v. 14.) 


«© Stand faſt; therefore, in the Were wherewith 


Chriſt has made us free; and be not entangled 
again with the yoke of bondage. Neither is this 
a mere command, but for the moſt part, in theſe 
foreſighted places, accompanied with the very 
weightieſt and inmoſt reaſons of the chriſtian religion. 


(Kom. xiv. 9. 10.) 4 For to this end. Chriſt both 


died, and roſe and revived, that he might be Lord 


both of the dead and living. But why doft thou 


judge thy brother, &c?” how preſumeſt thou to 
be his lord, to be whoſe only lord, at leaſt in 
dſo. things, :Chiilt both” died, and roſt and "ved 


again? We ſhall all ſtand before the judgment 


ſeat of Chrift.” Why then doſt thou not only 


judge, but perſecute in theſe things for which we 


are to be accountable to the tribunal of Chriſt only, 
our Lord and lawgiver ? (1 Cor. vii. 23.) © Ye 
are bought with a price; be not made the ſervants 
of men.” Some trivial price belike, and for ſome 
frivolous prerences paid in their opinion, if bought 
and by him redeemed who is God, from what was 
once the ſerviee of God, we ſhall be enthralled 
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again, and forced by men to what now is but the 
| ſervice of men. (Gal. iv. 31, with v. 1.) «© We 
are not children of the bondwoman, &c. ſtand faſt 
therefore, &c. (Col. ii. 8.) Beware leſt any 
man ſpoil you, &c. after the rudiments of the 
world, and not after Chriſt.” . Solidireaſons where- 
of are continued through the whole chapter. 
Verſe 10, © Ye are complete in him, which is the 
head of all principalitic and power.” Not com- 
pleated therefore, or made the more religious, by 
thoſe ordinances of civil power, from which Chriſt 
their head hath diſcharged us ; © blotting out the 
hand- writing of ordinances, that was againſt us, 
which was contrary to us; and took it out of the 
way, nailing it to his croſs; ver. 14. blotting out 
ordinances written by God himſelf, much more 
thoſe ſo boldly written over again by men: ordi- 
nancies which were againſt us, that is, againſt our 
frailtie, much more thoſe that are againſt our con- 
ſcience. Let no man therefore judge you in 
reſpect of, &c. ver. 16. (Gal. iv. 3, &c.) “ Even 
ſo we, when we were children, were in bondage 
under the rudiments of the world: but when the 
fulneſs of time were come, God ſent forth his 
ſon, &c. to redeem them that were under the law, 
that we might receive the adoption of ſons, &c. 
Wherefore thou art no more a ſervant, but 2 
Ton kee. But now, &c, - how turm ye again to. 
> the 
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the weak and beggarly rudiments, whereunto ye 
deſire n to be in . Le obſerye r. 
c.“ . 
Hoe it t plainly, appears, dhe if. we be _ 
free we are not. ſons, but ſtill ſervants unadopted; 
and if we turn again to thoſe weak and beggarly 
rudiments, we are not free; yea, though willingly, 
and with a miſguided conſcience, we deſire to be 
in bondage to them; how much more then if un- 
willingly and againſt our conſcience? IIl was our 
condition changed from legal to evangelical, and 
ſmall advantage gotten by the goſpel, if for the 
ſpirit of adoption to freedom, promiſed us, we 
reccive again the ſpirit of bondage to fear; if 
our fear which was then ſervile towards God only, 
muſt be now ſervile in religion towards men: 
ſtrange alſo and prepoſterous fear, if when and 
wherein it hath attained by the redemption of our 
ſaviour to be filial only towards God, it muſt be 
now ſervile towards the magiſtrate. Who, by ſub- 
jecting us to his puniſhment in theſe things, brings 
back into religion that law of terror and ſatisfac- 
tion, belonging now only to civil crimes; and 
thereby in effect aboliſhes the goſpel, by eſtabliſhing 
again the law to a far worſe yoke of ſervitude ben Fs 
us than before. R 
It will, therefore, not eee the ee . 
chriſtian to put in mind chriſtian magiſtrates, and 
ſo much the more freely, by how much the more 
es they 
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they deſire to be thought chriſtian, (for they will be 


_ _ thereby, as they ought e the 


more our brethren and the leſs our lords, ) that they 
meddle not raſnily with .chriſtian libertie, \the 
birthright and - outward teſtimonie of our adop- 
tion: leſt, while they little think it, nay think they 
do God ſervice, they themſelves, like the ſons of 
that bondwoman, be found perſecuting them who 
are freeborn of the ſpirit; and, by a ſacrilege of 
not the leaſt aggravation, bereaving chem of chat 
. aored libertie which ee with a g 
purchaſed for then. | 
A fourth reaſon : 0 e e Ee not 
to uſe force in religion, I bring from the conſidera- 
tion of all thoſe ends which he can likely pretend 
to the interpoſing of his force therein: and thoſe 
| Hardly can be other than, firſt the glory of God; 
next, either the ſpiritual good of them whom he 

forces, or the temporal puniſhment of their ſcandal 
to others. As for the promoting of God's glory, 

none, I think, will ſay that his glory ought to be 


promoted in religious things by unwarrantable 


means, much leſs by means contrarie to what he 
hath commanded. That outward force is ſuch, 
and that God's glory in the whole adminiftration 
of the goſpel according to his own will and counſel 
ought to be fulfilled by weaknefs, at leaſt fo re- 
nen mae ede waive inward and 
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ſpiritual, not outward . corporeal, 18- may 
proved at large. 
That outward force ang to the 8 
him who is forced in religion, is unqueſtionable. 
For in religion whatever we do, under the goſpel, we 
ought to be thereof perſuaded without ſcruple; 
and are juſtified by the faith we have, not by the 
work we do. (Rom. xiv. 5.) © Let every man be 
fully perſuaded in his own mind. The other reaſon 
waghich follows neceſſarily, is obvious, (Gal. ii. 16.) 
and in many other places of St. Paul, as the ground- 
work and foundation of the whole gofpel, that we 
are * juſtified by the faith of Chriſt, and not by 
the works of the law.“ If not by the works of 
God's law, how then by the injunctions of man's 
law? Surely force cannot work perſuaſion, which 
is faith; cannot therefore juſtify, nor pacify, the 
| conſcience ; and that which juſtifies not in the goſ- 
pel, condemns ; is not only not good, but ſinful | 
to do. (Rom. xiv. 23.) © Whatſoeyer is not of 
faith, is ſin.“ It concerns the magiſtrate then to 
take heed, how he forces in religion conſcientious 
men: leſt, by compelling them to do that whereof 
they cannot be perſuaded, that wherein they can- 
not find themſelves juſtified, but by their own 
conſciences condemned, inſtead of aiming at their 
ſpiritual good, he force them to do evil; and 
while he thinks himſelf Aſa, Joſiah; Nehemiah, he 
be found Jeroboam, who cauſed Ifrael to ſin; and 
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thereby draw upon his own head all thoſe fins and 
ſhipwrecks of implicit faith and conformitie, which 
he hath forced, and all the wounds given to thoſe 
little ones, whom to offend he will find worſe 
one day than that violent ene 66 mentioned 
Matt. xviii. 61 . | 
Laſtly, as a praficd's to Hees it is ü uſual 
| pretence, that although tender conſciences ſhall 
be tolerated, yet ſcandals thereby given ſhall not 
be unpuniſhed, prophane and licentious men 
ſhall not be encouraged to neglect the performance 
of religious and holy duties, by colour of any law 
giving libertie to tender conſciences. By which 
contrivance, the way lies ready open to them here- 
after vho may be ſo minded, to take away by little 
and little, that libertie which Chriſt and his goſpel, 
not any magiſtrate, hath right to give: though 
this kind of his giving be but to give with one 
hand and take away with =o png RE" is a 4.06: | 
luding not a giving. | 8 
As for ſcandals, if any man be offeiided : at be 
conſcientious libertie of another, it is a taken ſcan- 
dal, not a given. To heal one conſcience, we muſt. 
not wound another: and men muſt be exhorted 
to beware of ſcandals in ' chriſtian libertie, not 
forced by the magiſtrate; leſt while he goes a- 
bout to take away the ſcandal, which is uncertain | 
whether given or taken, he take away our libertie, 
chich is the certain and the ſacred gift of God, nei- 
ther to be touched by him, nor to be parted with 
po. by - 
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by u us. None more cautious of giving ſcandal than 
St. Paul. Yet, while he made himſelf © ſervant to 
all, that he might gain the more,” he made him- 
ſelf ſo of his own accord, was not made fo by 
| outward force, "teſtifying at the ſame time that he 
« was free from all men:“ (1 Cor. ix. 19.) and 
thereafter exhorts us alſo, (Gal. v. 13.) „Ve were 
called to libertie, &c. but by love ſerve one ano- 
ther: then not by force: 
As for that fear, leſt prophane and licentious 
men ſhould be encouraged to omit the perform- 
ance of religious and holy duties, how can that 
care belong to the civil magiſtrate, eſpecially 
to his force? For, if prophane and licentious 
perſons muſt not negle& the performance of 
religious and holy duties, it implies, that ſuch | 
duties they can perform ; which no proteſtant will 
affirm. They who mean the outward perform- 
ance, may ſo explain it, and then it will ap- 
pear more plainly, that fuch performance of re- 
| ligious duties, eſpecially by prophane and licen- 
tious perſons, is a diſhonouring, rather than a 
worſhiping of God; and not only by him not 
required, but deteſted: (Pro. xxi. 27.) „ The 
ſacrifice of the wicked is an, abomination : how __ 
much more when he bringeth it with a wicked 9 8 
mind?” To compel, therefore, the prophane to 
things holy in his prophaneneſs, is all one under 
the goſpel, as to have compelled the unclean to 
A4actifice in his uncleanneſs under the law. | 


— 
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And I add withal, that to compel the licentious 
in his. licentiouſneſs, and the conſcientious againſt | 
his conſcience, comes all to one; tends. not to 
the honour. of God, but to the multiplying ane 


the aggravating of ſin to them both. We read not 


that Chriſt ever exerciſed force but once; and that 
was to drive Prophane ones out of his temple, 
not to force them in: and if their being there 


Was an offence, we find, by many other ſcriptures, 
that their praying there was an abomination ; and 


yet to the jewiſh law that nation, as a ſervant, 


Was obliged ; but to the goſpel, each perſon is 


left voluntary, called only, as a ſon, by the preach: 
ing of the word; not to be driven in by edicts and 


force of arms. For, if by the apoſtle, (Rom, xii. 1) 


« we arc beſeeched, as brethren, by the mercies of 
God, to preſent o our bodies a living ſacrifice, holy, 
acceptable; to God, which is our reaſonable ſeryice” 


or worſhip, then i is no man to be forced by che 
2 compulſive laws of men, to preſent his body a d 
ſacrifice, and ſo, under the goſpel,moſt unholy and 


unacceptable, becauſe it is his unreaſonable ſer⸗ 
vice, that 1s to ſay, not only unwilling, but uncony . 
ſciogable. , But if prophane and licentiqus perſons 
may, not omit the performance c of holy duties, why. 
55 they not partake of holy things ?., Why are 

hey prohibited the | lord 's ſupper ; + ſince both the 
one e and che other action 5 be outward; and 
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- outward performance of duty may. attain at leaſt an 
- outward participation of benefit? The church de- 
nying them that communion of grace and thankſ- 


giving; as it juſtly doth, why doth the magiſtrate 


compel them to the union of performing that which 
they neither truly can, being themſelves unholy, 
and to do, ſeemingly is both hateful to God, and 
perhaps no leſs dangerous to perform holy duties 
irreligiouſly, than to receive holy ſigns or ſacraments 
unworthily. All prophane and licentious men, ſo 
known, can be conſidered but either ſo without 
the church as never yet within it, or departed 
thence of their own accord, or excommunicate : 
if never yet within the church, whom. the apoſtle, 
and ſo conſequently the church, have nought to do 
to judge them, (as he profeſſes 1 Cor. v. 12.) by 
what authoritie doth. the magiſtrate. judge, or, 
which is worſe, compel, in relation to the church? 
If departed of his own accord, like that loſt ſneep 
own, or any borrowed force, worries him not in 
again, but rather in all charitable manner ſends 
after him; and if ſhe find him, lays him gently. 
on her ſhoulders; bears him, yea bears his bur- 
dens, his errors, his infirmities any way tolera - 
ble, © ſo fulfilling the law of Chriſt:? (Gal. vi. 2.) 
H excommunicate, whom the church hath bid go 

out, in whoſe name doth the magiſtrate compel to 
eee TR go 
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go in? The cnc indeed hinders none „bn 


hearing in her public congregation, for the doors 
are open to all: nor excommunicates t6 deſtruc- 
tion, but, as nuch as in her lies, to a final ſaving. 


Her meaning therefore muſt needs be, that as her 


driving out brings on no outward penaltie, ſo no 


outw-ard force or penaltie of an improper and only 
a deſtructive power, ſhould drive in again her in- 


fectious ſheep ; therefore ſent out, becauſe” infee- 
tious, and not driven in, but with the danger not 
only of the whole and found, but alſo of his own 
utter peniſhing. 

Since force neither EF in religion, nor be 
gets repentance or amendment of life, but, on the 


eontrarie, hardneſs of heart, formalitie, hypocriſie, 


and, as I ſaid before, every way increaſe of ſin; 


more and more alienates the mind from a violent 


religion expelling out and compelling in, and re- 


duces it to a condition like that which the Britons 


complain of in our ſtory, driven to and fro between 
the Pitts and the ſea. If, after excommunion he be 

und intractable, incurable, and will not hear the 
church, he becomes as one never yet within her pale, 
<a heathen or a publican, “ (Matt xviii. 17. ) not fur- 


ther to be judged, no not by the magiſtrate, un- 


leſs for civil cauſes; but left to the final ſentence | 
of that judge, whoſe coming ſhall be in flames of 
ey __ Maran-atha, om" Cor. xvi. 22.) than 

s which 
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which to him ſo left, nothing can be more dreadful, 


and ofttimes to him particularly nothing more 


peedy, that is to ſay, the Lord cometh: In the mean- 


vrhile, delivered up to ſatan, (1 Cor. v. 5. 1 Tim. i. 
ao.) that is, from the fold of Chriſt and kingdom of 
grace, to the world again, which is the kingdom of 
fatan: and as he was received from darkneſs to 


light, and from the power of ſatan to God, (Acts 
xXvi. 18 ;) ſo now delivered up agaii 
to darkneſs, and from God to the power of ſatan; 
yet fo,” as is in both places manifeſted, to the in- 
tent of ſaving him, brought ſooner to contrition 
by ſpiritual, than by any corporal ſeverity. 
But grant it belonging any way to the caller, 


that prophane and licentious perſons omit not the 


performance of holy duties, which in them were 


odious to God even under the law, much more 


now under the goſpel, yet ought his care both as 


nu un magiſtrate and a chriſtian, to be much more that 


conſcience be not inwardly violated, than that li- 
cence: in theſe things be made outwardly conform- 
able: fince his part is undoubtedly as a chriſtian, 
which puts him upon this office much more than 
as a magiſtrate; in all reſpects to have more care 
of the conſcientious than of the prophane; and 
not for their fakes to take away; (while they pre- 


tend to give,) or to diminiſh the _ * of 
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on theſe four. ſcriptural reaſons, as: on a m 
- this truth, the right of chriſtian and evan- 
gelic libertie, will ſtand immovable againſt all thoſe 
pretended conſequences of licenſe” and confuſion, 

which, for the moſt part, men moſt licentious and 
_ confuſed themſelves, or ſuch as whoſe ſeverity 
would be wiſer than divine wiſdom, are ever 
apteſt to object againſt the ways of God: as if 
God without them, when he gave us this libertie, 
knew not of the worſt which theſe men in their 
arrogance pretend will follow: yet, knowing all 
their worſt, be gave us this libertic, as IO 
judged beſt. 


As to thoſe magiſtrates en ii 


ts ſettle religion, and thoſe miniſters or others, 
who fo oft call upon them to do fo, I truſt, that 
having well conſidered what hath been here argued; 
neither they will continue in that intention, nor 
theſe in that expectation from them: when they 
ſhall find that the ſettlement of religion belongs 
only to each particular church by perſuaſive and 
- fpiritual means within itſelf, and that the defence 


only of the church belongs to the magiſtrate. Had 
be once learnt, not further to concern himſelf with 
church affairs, half his labour might be ſpared, | 


and the commonwealth better tended. To which 
end, that which I premiſed in the beginning, and 
in due place treated of more at large, I deſire now 
concluding, 
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left for the magiſtrate; or his force, in th? ⁊ttlement 


of religion, by appointing either what we ſhall be- 


lieye'in divine things, or practice in religious, (nei- 


ther of which things are in the power of man 


either to perform himſelf, or to enable others,) I 
perſuade me, in the chriſtian ingenuitie of all reli- 


gious men, the more they examine ſeriouſly, the 


more they will find clearly to be true: and find, 
how falſe and deceivable that common ſaying is, 


which is ſo much relied upon, that the chriſtian 


magiſtrate is . cuſtos utriuſque tabulæ, keeper 


of both tables; unleſs is meant by keeper, the de- 


fender only: neither can that maxim be maintain- 
ed, by any proof or argument, which hath not in 
this diſcourſe, firſt or laſt, been refuted. For the 
two tables, or ten commandments, teach our duty 


to God and our neighbour, from the love of both; 
give magiſtrates no authority to force either: they 
ſeek that from the judicial law; though on falſe 


grounds, eſpecially in the firſt table, as I have 


ſhewn; and both in firſt and ſecond execute that 


authoritie, for the moſt part, not according to God's 
1 OP but _— own. 


what religion is; and they will find it to be in 
upon God only. That there can be no place then 
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teſtimonies, examples, experiences. of all ſucceed- 
ing ages to theſe times, ' aſſerting * this doctrine: 
but having herein the ſcripture ſo copious and ſo 
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v for civil crimes, e e man, 
_ which all are not, nho not of᷑ thoſe againſt the ſegond 
table, as that of coveting; in them what power 
they have, they had from the beginning, long be- 


fre Moſes or the two tables were in being. And 


Whether they be not now. as little in being to be 
kept by any chriſtian, as they ate two legal tables, 
remains yet as undecided, as it is ſure they never 
wete yet delivered to the keeping of any chriſtian 


magiſtrate. But, of theſe things, perhaps niore 


ſome other time; hat may ſerve the preſent hath. 
been above diſcourſed ſufficiently out of the ſcrip- 
tures; and to thoſe produced, might be added 


plain, we have all that can be properly called true 


ſtrength and nerve, the reſt would be but pomp 
and incumbrance2 : 


Pomp and en of . is e | 


among the vulgar: but doubtleſs, in matters of 
religion, he is learnedeſt who is plaineſt. The 


brevity I uſe, not exceeding a ſmall MANUAL, wilt 
not, therefore, I ſuppoſe, be thought the leſs 
conſiderable, unleſs with them, perhaps, who think, 


that great books only can determine great matters. 


I rather choſe the common rule, not to make 
much ado, where leſs may ſerve; which, in con- 
a troverſies 
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5 troverſies, and thoſe eſpecially of religion, would. . 5 
make them leſs tedious, and by conſequence + +> 


read oftener, by many more, and with more _ 
benefit. . Wh 2g; | | 
THE END. 
- | 
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